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Reverend James Lawson, the ‘Architect’ of the
American Civil Rights Movement, Receives the
Thakore Visiting Scholar Award

—Trish Graham

The 2002 recipient of the Thakore
Visiting Scholar Award was The
Reverend James Lawson, Jr., a Methodist
clergyman recognized as an important
leader and teacher in the US civil rights
movement. He is currently teaching
non-violence, working with the Martin
Luther King Centre for Nonviolence in
Los Angeles, and with the ‘living wage’
movement. Lawson’s work, captured

in the television series A Force More
Powerful has been recently aired on the
Knowledge Network.

The Thakore Visiting Scholar Award is
presented annually at SFU on October
2nd—the birthday of Mahatma
Gandhi—to an outstanding public
figure who in some way carries forward
the legacy of Gandhi. The award is
co-sponsored by the Institute for the
Humanities, the Thakore Charitable
Foundation, and the India Club.

Reverend James Lawson, Jr., has been
called the ‘architect’ of the African-
American civil rights struggle. Prior to
graduate school in Ohio, he traveled

to India as a coach. While in Nagpur,
Lawson studied Gandhi’s techniques

of non-violent struggle. He brought
home to America a few years later not
only a belief in Gandhi’s principles,

but a commitment to put Gandhi’s
understanding of non-violence and
non-violent opposition into practice at
home in the struggle against racism. This
began first in the Midwest, and then, at
the suggestion of Martin Luther King,
Jr., in Tennessee. King saw Lawson’s
subsequent workshops on non-violent
strategic opposition to racism and
segregation as models for the civil rights
movement. It was James Lawson who
engineered, organized, and supervised
the February 27, 1960 sit-ins in Nashville,
Tennessee. Prior to the sit-ins, he
conducted workshops on techniques

of peaceful resistance. It was a strategic
plan—a plan he claims to have learned
from Mahatma Gandhi, that brought

three waves of students, who had been
well-coached, into a Woolworth Store,
calmly taking their seats at the cafeteria
counter. Following the demonstration,
Lawson says “all over the country people
saw and read about it in the news:
students—calm, posed, dignified—
refusing to spit back on the one side, and
then on the other side, these ruffians
[the police]—hitting, harassing, landing
blows—simply because we were sitting
at the lunch counter.” Such media
revelations pointed the way toward real
change.

In an interview with Fanny Kiefer, Cable
4 Vancouver, on October 2, 2002, just
prior to his acceptance of the Thakore
Visiting Scholar Award at an evening
program at SFU, Lawson discussed both
his past and present work.

Lawson reflected on the early beginnings
of his commitment to a non-violent
approach to segregation and bigotry.

He identified a childhood experience,
when he was no more than ten years old
or so, as an experience that was pivotal
in his memory. While on an errand

for his mother, he was confronted by

a white child who called out “nigger”

as he passed by. Lawson says that in
response he “walked over and smacked
the child,” and then went on to complete
his errand, and return home, where

he reported to his mother what had
happened. “What good did that do?” his
mother asked him quietly. “There must
have been a better way.” It was from this
moment on that Lawson says he “felt the
world came to a screeching halt.” The
search for “a better way” has directed
him ever since. “Ilearned much of my
sense of opposing prejudice, and fear,
and bigotry and racism and segregation
at the feet of my mother and father,”
said Lawson. The non-violent approach
forces your opponent to change; it is the
greatest challenge.

Asked how he dealt with the fear of
getting hurt, perhaps jailed or killed
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Reverend James Lawson (back row centre),
the recipient of SFU'’s Thakore Visiting
Scholar Award, and his wife Dorothy, were
Jjoined by Jack Duvall and representatives
from the India Club, the Thakore
Charitable Foundation, Knowledge
Network, and SFU after the ceremony on
October 2, 2002.

during the struggles of the American
civil rights movement, Lawson referred
to his Christian principles: “There is
that key across the Hebrew-Christian
scriptures which insists ‘fear not,” ‘be

of good courage.’ I asked that I discern
the kind of courage to go forward even
when afraid... to do the right thing; to
do it with awareness. The issue is not if
you are afraid or not; the issue is if you
are on your life’s path and you are trying
to lead it with some degree of integrity
and concern for others. Then, in spite of
moments of fear, step forward.”

When asked how he confronts a
situation where many people in America
feel that the only chance for peace is the
readiness for war, Lawson responded
with the following comments: “I happen
to think that the paranoia, the fears

of the United States, in large part is
hysteria and not rooted in the reality of
our times... Very obviously we have as
much hunger and poverty and injustice
in the world because there are a lot of
policies and structures that continue to
perpetuate the old world of colonialism,
domination, militarism and violence...
Leaders of the world, especially the
powerful and the rich, tend to be always
centred in their own egos, and in their
own need to have domination and
control and to manage human beings.
We have to work with people then to
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see that ‘no, the centre of the universe

is not in the oil or the domination. The
centre of the universe is in the quality of
life of the ordinary person.’... The earth,
as Gandhi pointed out, has more than
sufficient resources, so that you need not
hunger—what he called poverty—the
worst form of murder in the world.”

In response to the question of how he
feels we should deal with the threat of
terrorism, Lawson replied, “I'm always
prepared to see if we can, through good,
overcome evil. I want to see us use law...
to deal with terrorism.” And in reference
to America’s official position on Iraq,
Lawson said, “the Bush administration
wants to violate international law.”

Finally Lawson was asked, “what are
we teaching our young men?” His reply
was, “I maintain that domestic violence
and war are of a similar kind. They are
male-dominated decisions that brutalize
women and children. I sometimes say
that domestic violence is the parent of
our war-makers. I abhor the fact that

in the United States our war makers,
our power-brokers, beat up on poor
countries or small countries; there is no
equality in that at all. And I abhor the
fact that they think it’s manly to go to
war when women and children are the
fundamental victims of war making.”

The Reverend James Lawson continues to
work with the working poor and union
organizing of the poor. He also continues
to lecture and teach on the practical
applications of non-violent struggle.

In December 2002 he was involved in a
major protest in New York City against
the US administration’s attitude towards
Iraq. It was a privilege to welcome James
Lawson to SFU in October 2002.

Violence and its Alternatives Lecture Series
Fall 2002

Attention to Violence and its Alternatives forms a major element in the
mandate of the Institute for the Humanities. Many SFU faculty are also
researching specific aspects of violence and our response to it in our
culture. This fall we presented the work of three faculty members with
longtime interests in socio-cultural violence.

Is the World Wired for Violence? Reflections
on Media and Democracy in the Wake of
September 11

—Robert Hackett

Violence and Media

Is the world wired for violence? Do the dominant practices and
institutions of public communication, nationally or internationally,
share any complicity in the bloody start to the third millennium—in the
spectacular terror attacks of September 11, 2001 and the subsequent
“war on terrorism”?

The orthodox problematic, rooted in a functionalist perspective of the
media as an independent power centre within a consensually-based
social structure, directs attention to questions about media-promoted
violations of social norms. For example, do media representations

of violence in ‘action films’ de-sensitize consumers to violence, or
even generate copy-cat crimes? Can insurgent terrorists manipulate
the media to generate spectacles (the ‘theatre of terror’) which can
demoralize a population, destabilize a society, or induce authorities to
over-react in ways which attract political sympathy for the terrorists’
cause?

These concerns are not without validity. Contemporary terrorism,
propaganda of the deed, historically arose with the emergence of mass
media, initially the daily press, which could multiply its impact. The
9/11 terrorists clearly knew that their atrocities would be amplified,
globally and immediately, on television.

But the limitations of the orthodox view are highlighted when we
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consider how media may facilitate or
legitimize not only insurgent violence,
but also repression and counter-
violence. Most obviously, we have
seen how media were spectacularly
abused in Rwanda and the former
Yugoslavia to fan the flames of ethnic
nationalism and ultimately genocide.
But there are less obvious ways

in which media are implicated in
violence. The overabundance of violent
representations in globally distributed
media products (notably, Hollywood
action films) are related more to
economic imperatives than audience
demand, but they have implications
for how audiences see and act in the
world. American communications
scholar George Gerbner writes of a
“mean world syndrome,” in which
heavy television viewers become more
fearful and distrustful, more accepting
of authoritarian policies and simplistic
Manichean views of conflict (good
versus evil).

Even in liberal democracies, media
may facilitate violence insofar as they
endorse or legitimize aggressive foreign
policy on the part of the State. It is

not just a question of media content,
but of structure. Commercial media

are increasingly operating in global
markets, undergoing conglomeration,
privatization, hyper-commercialism.
Corporate media are integral to

the ideology and process of global
corporatization, which has both costs
and benefits. Media help create global
public opinion, which can inhibit (albeit
selectively) the violation of human
rights by particular regimes; but they
also promote a culture of consumerism,
which arguably breeds inequality,
declining sense of community, and
ecological devastation. Notwithstanding
the Internet, and significant regional
media production centres (India, Brazil,
Egypt), global information flows are
still dominated by media corporations
based in the developed West. The North
to South media flow makes more visible
to the South the arguably growing

gaps between rich and poor, creating a
‘fishbowl’ effect of rising expectations
and resentment. At the same time, the
dominant US media largely insulate the

population of the world’s most powerful
country from foreign perspectives,
perspectives which might enable more
informed judgements about their own
government’s policies.

According to Georg Becker, media are
themselves integral to hierarchies of

Media help create
global public opinion,
which can inhibit (albeit
selectively) the violation
of human rights by
particular regimes; but
they also promote a
culture of consumerism,
which arguably breeds
inequality, declining
sense of community, and
ecological devastation.

power and their associated patterns
of structural violence.

If mass-media reception as well as
production are at once expression
and motor of structural violence; if
communications technology can be
understood, historically, only as an
integral part of the emerging military
industrial complex; if the access to
and the power over the mass media
are unequal and unbalanced...

then the mass media can fulfill

their original hoped for function as
‘peace-bringers’ [only] under rare
and exceptional circumstances. The
representation of violence in the
mass media, then, is part and parcel
of the universal violence of the media
themselves.

US Media and 9/11

Such structural imbalances exact an
especially bitter toll at moments of
crisis, which are moments of truth
for political and media systems,
highlighting tendencies which are
latent in normal times.
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The 9/11 terror attacks were a case in
point. As official and media rhetoric
escalated rapidly, from “there has

been a terrorist attack” to “an act of

war” to “we are at war,” the American
media’s dominant narratives, the shared
mindset underlying the selection and
presentation of news, quickly jelled

into a kind of ‘master frame’—this is a
war (not a campaign or police action)
between absolute good and absolute
evil. Like a lightning bolt from Satan,
September 11 was an unprovoked attack
on ‘Freedom and Democracy’. You are
either for us, or against us. The American
people will unite behind its leaders, use
whatever means and make whatever
sacrifices are necessary, to crush evil and
ensure the triumph of good. This is a
crusade for ‘Infinite Justice’—the original
brand name of the retaliatory operation.

Frames are unavoidable in journalism,
as in any form of effective story-telling.
Comprising mostly implicit assumptions
about values and reality, they help to
construct coherent narratives out of a
potential infinity of occurrences and
information. The problem is that when
they are accepted uncritically, frames
can lead journalism to exclude relevant
but dissonant information.

In America’s alternative press, but rarely
in the dominant media, other frames
were in play—that violence begets
violence, or that the double standards
and hegemonism of the US government’s
foreign policy were part of a broader
pattern from which the evil acts of
September 11 emerged.

But America’s dominant corporate media
highlighted stories which fit the master
frame—such as heroism and tragedy in
Manhattan, and (at last, six years after it
had seized power) the Taliban’s appalling
human rights record.

Not that these topics were inappropriate.
The real problem was the omission of
news that did not fit the master frame.

In Media magazine (Fall 2001), I listed
relevant questions largely ignored in

the crucial weeks after September 11.
What geopolitical fires fuelled terrorism?
Was 9/11 a case of ‘blowback’, facilitated
by previous US support for Islamic
fundamentalists fighting the Soviet
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the Soviet Union? What were the
policy options besides massive
military retaliation? If this is a war
on terrorism, what is terrorism,
who is the enemy, how far do the
intended targets extend, and what
counts as victory? What is the state
of public opinion elsewhere in the
world? What political agendas are
piggy-backing on to 9/11? How are
civil liberties being affected? What's
the extent of ‘collateral damage’ in
Afghanistan?

Such blind spots had several

30% mixed, and only 8% reporting all
or mostly dissenting viewpoints. (And

‘dissent’ does not mean the Taliban, just
any policy perspective different from the

Bush administration’s.)

On the fundamental question of war
and peace after 9/11, American media
have largely failed to play the role
prescribed for it in liberal theory—a
‘watchdog’ keeping powerholders
accountable, a public forum helping

to formulate a democratic consensus
between alternatives, a comprehensive

sources. Since the 1980s, US

media have cut back drastically

on international news coverage.
Accelerating media concentration
and commercialization have
yielded a corporate culture
increasingly hostile to radical
dissent, or even to the liberal public
service ethos associated with

the Walter Cronkite generation.
The political elite, on which the
media depend for orientation,
closed ranks. Years of flak from
conservatives, convinced despite
all the contrary evidence that

the media contributed to defeat

in Vietnam, have left the press
anxious to prove its patriotism. The
September 11 events themselves
made for an emotionally

In describing the ‘theology’ of
American nationalism, Galtung
writes of the Judaic/Christian
myths of a chosen people in exile
with a special relationship with
God, a Manichean construction
of world space with the US at the
centre as the epitome of good,
the world’s beacon of freedom
with a right and duty to take on
the godlike characteristics of
omniscience, omnipotence, and
beneficence.

compelling and gut-wrenching
(but in the long run, dangerously
simplistic) story line built around
the stuff of legend—heroes, villains
and victims. The sense of threat
contributed to a powerful ‘rally
round the flag’ effect. And as a
trump card, there was de facto
censorship within the media.
Several columnists who offered
even mild criticism of Bush were
fired. In a country with fewer and
fewer media employers, it doesn’t
take too many such examples for
journalists everywhere to feel the
chill.

Small wonder that in the four
months after 9/11, according to the
Project for Excellence in Journalism,
the press heavily favored pro-
administration and official US
viewpoints—62% of stories, with

news provider nurturing an informed
citizenry. Those failures and blind
spots have undoubtedly facilitated
the escalating militarization of US
foreign policy. And yet in September
2001, American public faith in the
media reached the highest levels
pollsters have recorded since 1968.

What does this dismal combination—
democratic failure and public
approval—tell us? Peace researcher
Johann Galtung reminds us that
media criticism can only take

us so far. Media institutions are
influenced by, as well as influence,
the surrounding political culture.
Just as audiences are part of the
media system, journalists are

part of that culture. The media’s
framing of 9/11 meshed well with
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the dominant frame of America’s
experience of war, which in turn is
related to the foundational myths of
American nationhood. In describing
the ‘theology’ of American nationalism,
Galtung writes of the Judaic/Christian
myths of a chosen people in exile

with a special relationship with God,

a Manichean construction of world
space with the US at the centre as the
epitome of good, the world’s beacon

of freedom with a right and duty to

take on the godlike characteristics

of omniscience, omnipotence, and
beneficence. In this worldview, the terror
attacks were not only an atrocity and

a tragedy, but an act of sacrilege, one
motivated by incomprehensible evil,
outside the realm of politics and history.
To the extent that audiences and media
shared the assumptions of this frame,
the US media’s construction of the
events would appear not as a one-sided
version, or even as a narrative at all, but
as (to invoke Cronkite’s famous sign-off
phrase) “the way it is.”

Global Media Democratization?

From the viewpoint of humane
governance and democratic
communication, the implications of the
media’s role in 9/11 are multiple and
unfolding. Here, I can only sketch a few
points.

First, if media are indeed part of
systematic structural violence that
fosters resentment, fundamentalism
and ultimately insurgent terrorism;
if media’s processes of exclusion and
marginalization preclude equitable
participation by different social groups
in the construction of public cultural
truth (as Robert A. White puts it); if
the structures and flows of global
communication contribute more to
conflict than understanding; then a
process of media democratization is
one prerequisite for humane global
governance.

Building a democratic public sphere
independent of state and corporate
control would require widespread
structural reform of the ownership,
financing, control, production and
distribution, of technology, programs
and networks. The idea, as Karol



Violence and its Alternatives

humanitas Spring 2003

Jakubowicz has put it, is to enable each
significant social and cultural group

to circulate ideas, perspectives and
information in such a way as to reach all
other segments of society. While public
broadcasting at its best has sometimes
approximated such a public sphere
within individual nations, the challenge
is to begin that project at a global level.
While UNESCO’s MacBride Report was
buried by a campaign of vilification in
the 1980s, the serious North-South (and
other) imbalances of communicative
power which it highlighted have yet to be
addressed.

Yet we should not assume that more
and better dialogue, or more accessible
and pluralistic media structures,

will automatically resolve global
conflicts. Quite apart from the many
other levels of institutional change
needed to assure a humane future,
democratization of the media implies
more than structural reform; it entails
cultural shifts. As Charles Husband
argues, the right to communicate, even
if embedded in widespread access to
the means of communication, needs

to be supplemented by the right to be
understood—which requires an ethos
of willingness to listen to the ‘other’, and
indeed to insist that the ‘other’ be heard.
That ethos poses a challenge not only
to allegedly closed and pre-modernist
cultures in the Islamic world, with their
tendencies towards fundamentalism
and authoritarianism, but also to the
consumerism, arrogance, indifference,
and the persistent temptations of racism
and fascism in the West. A globally
democratized media system could
encourage Americans, as citizens of the
world’s hegemon, to come to terms with
their own history and role in the world,
as seen through the eyes of others. Such
a breakthrough could be pivotal to
progress on issues of global economic
justice, environmental sustainability,
and political democracy.

Robert Hackett, School of
Communications, Simon Fraser
University, lectured in the Institute for
the Humanities series on Violence and its
Alternatives, September 12, 2002.

Race, Gender and Aggression:
The Perceptions of Girls About the
Violence in Their Lives'

—Margaret Jackson

In the street or in school, it’s the same. I don’t feel I belong. But I learned
that if somebody beats on me, I'd better beat back or I'll keep getting hurt.
Actually, now I get respect because of it.

—Lena, immigrant girl, aged 14

Lena’s words capture the dilemma experienced by many young
marginalized girls in Canada today, but which seem especially true for
young immigrant and refugee girls. To fit in, to survive, they may turn to
aggression; otherwise they may find themselves the target for aggression.
Numerous authors focus upon individual risk factors to explain and/or
predict why some girls are more prone to aggressive and violent behavior
than others. In the present paper, the examination shifts to consider the
social context within which the particular factors of race and gender can
prove to be ‘risky’ for girls.

Evidence that the social location of immigrant and refugee girls constitutes
a form of risk in and of itself comes from a 1993 UN Working Group Report
in which the members indicate that such girls “experience higher rates

of violence due to the impact of racism and sexism in their communities
and the host society and due to dislocation as the result of immigration”
(Barron, 2001:1). As Jiwani (1998) comments, the girls are “caught between
two cultures where their own is devalued and inferiorized, and where
cultural scripts in both worlds encode patriarchal values” (p.3). As well it
appears that refugee girls are actually in a more vulnerable position than
refugee boys are in this regard.

In some cultural contexts, girls are less valued than boys and, consequently,
are at higher risk for neglect and abuse. Their participation in educational
endeavors, for example, is frequently prematurely curtailed and they are
subject to sexual abuse, assault, and exploitation in greater number than
are boys (UNHCR Policy on Refugee Children, 1993, as quoted in part by
Cameron, 2001:2).

It will be the intent of this paper to make a closer consideration of the
sociocultural factors which may contribute to and have an impact on the
immigrant and refugee girl’s vulnerability relative to aggression. Framing
the analysis throughout, the voices of the young women themselves serve
as the data. In the attempt to make meaning of their experiences, the
theoretical lens employed is anti-racist, feminist and rights-based. The
rights-based perspective is appropriate, as it is evident that these factors

of race and gender “place the immigrant and refugee girl-child at greater
risk for all forms of discrimination and human rights violations” (Cameron,
2001:3). In essence, examining how these sociocultural factors uniquely
intersect (Jiwani, Janovicek & Cameron, 2002:49) for the girls will provide an
understanding which should then be contrasted with a similar focus

! This paper is an earlier and shortened version of a chapter to appear in Girls and
Aggression: Contributing Factors and Intervention Principles, edited by M. Moretti, C.
Odgers, and M. Jackson. New York: Kluver Academic/Plenum Publishers (2003).
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placed on how individual factors, such
as mental health status, have an impact
on their vulnerability.

The concept of interlocking systems

of domination forms the theoretical
basis for the former analysis (Razack,
1998). It is critical, as Razack argues,

to consider in a historical manner the
meaning of race, economic status, class,
disability, sexuality, and gender as they
converge to construct immigrant and
refugee girls within hierarchical social
structures (Barron, 2001:10). In this
paper, the focus is limited primarily

to the examination of the impact of
race and gender, or more accurately,
the processes of racialization and
gendering (Chan and Mirchandani,
2002:12) upon the aggressive outcomes
for the girls. The study of processes
rather than static factors allows for

a deeper appreciation of how these
categorizations are constructed through
continuous interactions in society,
continuous constructions of ‘other’ and
‘self” in hierarchical ways (Ibid.:12-13).

Study I: The Voices of Immigrant and
Refugee Girls

Three interrelated FREDA studies are
discussed.” The first study involved 59
immigrant and refugee girls of colour
in 14 individual interviews and six
focus groups. Their countries of origin,
or their parents’ cultures of origin,
included 18 countries, including, China,
Ethiopia, Pakistan, and Zaire.> The age
requirement for the girls and young
women was that they be between 14
and 19 years of age. The questionnaire
was developed with input and feedback
from a group of young immigrant and
refugee girls. As well, young women

of colour led the interviews and focus
groups.

The girls were asked to talk about

their experiences in school and with
family and friends. It is a ‘lived realities’
approach which can then be used

for comparison with the intended
outcomes of relevant policies and
programs developed to assist the girls.
One question, for example, asked how
the girls felt about their treatment

in the school environment—safe,
respected? Their responses could then
be compared with what is attempted to
secure that safety and respect by way
of such initiatives as anti-bullying and
multicultural programs.

The girls were asked to talk
about their experiences in
school and with family and
friends. It is a ‘lived realities’
approach which can then
be used for comparison
with the inftended outcomes
of relevant policies and
programs developed to assist
the girls.

Turning to the findings, the most
prominent theme of note to emerge
from the interviews and focus groups
was what the girls described as a
struggle for power among young
people from different cultural groups
(Jiwani et al.: 67). Those struggles
were often violent. Many, though

not all of the girls pointed to racism
as a key reason underlying violence
in the schools and they recognized
intercultural tensions as a feature of
school life (Ibid.: 67).

A quote from an interview with a
Persian girl sets out the intercultural
divisions that seem to underlie the
tension:

You know in high school people are

like that. They talk behind each other’s
backs. I don’t know why. They hate them
because of their culture, where they're
from. Because people in this school
hang out with each other... They just
like hanging out with their own country
people (Ibid.: 67).

Many of the girls talked about the
difficulty of fitting into the dominant
culture. It is true that girls who are
located differently because of race,
gender, sexual orientation, disability
and/or class generally are at greater risk
of being taunted and targets for violent
acts because our society tends not to
value those who are different (Jiwani
etal.: 68). Among the most vulnerable
appear to be those girls who have just
arrived in Canada. In schools, recent
immigrants are called FOBs, an acronym
for “fresh off the boat” (Ibid.: 68). One
interviewed girl from Persia defined it
this way: “FOB is like fresh off the boat.
It means that you're really geeky and
you don’t know how to speak and stuff.
You dress stupidly or whatever, right?”
(Ibid.:68).

Assimilation is one answer for the girls
but can entail a loss of identity with their
own culture or negotiating a balance
between the two, often competing,
traditions (Ibid.: 68). One interviewed
girl described it this way, “(s)ometimes I
feel like I have to lose my ‘true’ identity
to fitin” (Ibid.: 68). The process of
identity formation then can clearly be
problematic for these girls. Their sense
of belonging is influenced by their
particular location in a culture, on the
one hand, and the disjuncture of that
location from the dominant culture’s
norms, on the other.

From the interviews, it became evident
as well that schools are often seen as
sites of external control rather than
serving as places of support or safety.
Schools are places where the tensions
become crystallized, and where many

2 FREDA is one of five research centres across Canada originally
funded by Health Canada and SSHRC (Social Sciences and
Humanities Research Council) to undertake research in the area

of violence against women and children.

3 The first report is entitled “Erased Realities: The Violence of Racism in
the Lives of Immigrant and Refugee Girls of Colour” and was authored
by Yasmin Jiwani, Nancy Janovicek, and Angela Cameron. It was funded

by Status of Women Canada.
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girls expressed frustrations with what
they experienced as discrimination
against immigrant and refugee girls.

A South Asian girl commented that,
“(f)rom what I've seen, the kids fear

it (racist acts in school) so they won't
go and tell people about it. They’ll just
keep it inside. And I think that sooner
or later, it’s just going to make them
explode. So if I could give advice,

Study II: Immigrant and Refugee Girls
on Probation

The second supplemental FREDA study
interviewed eight girls who were either
on probation or had been on probation.”
The same basic questionnaire employed
in the first study was also used for

the second (with some modifications

I'd tell them, number one, go to a
person who you know you can trust. I
wouldn't say first to go to somebody at
school” (Jiwani et al.: 71).

In addition to general challenges

at school, the girls also identified
problems with language as an obvious
reason they felt marginalized in
schools. Often these young women
are streamed into alternative classes
because they have not yet developed
efficient language skills (Janovicek,
2001: 11). A Thai girl, who lives in a
small British Columbia Interior town,
explained that for the first two weeks
of school she did not understand a
word that was said in class. When one
of her parents explained this to the

A South Asian girl commented
that, “(f)rom what I've seen,
the kids fear it (racist acts in
school) so they won’t go and tell
people aboutit.They'll just keep
it inside. And | think that sooner
or later, it’s just going to make
them explode. So if | could give
advice, I'd tell them, number
one, go to a person who you
know you can ftrust. | wouldn’t
say first to go to somebody at
school” (Jiwani et al.: 71).

teacher, she was subsequently placed
in remedial classes because English as
a Second Language (ESL) classes were
not available (Ibid.: 11).

As well, the girls can be taunted for
their accents and for the clothes that
they wear. Their own parents, who
encourage them to fit in, often do
not have the economic resources to
purchase designer clothes that are
almost mandatory in many popular
school groups (Ibid.: 11).

Having examined how the processes
of racialization and gendering can
impact on the girls’ vulnerability

to marginalization and aggression,
we now take a look at the ‘flip side),
that is, how those same processes
can come together to increase the
vulnerability to commit acts of
aggression themselves.

because these girls were not as likely
to be in school at the time of the
interview and because the focus was
more upon their criminal justice
experiences). In the questioning, the
girls were asked about specific areas
dealing with “the kinds of violence
the girls were knowledgeable about,
including questions about racism,
health issues, and survival strategies”
(Barron, 2001: 13). In fact, half of
these respondents had been charged
with assault (Ibid.: 15).

Barron notes that “(f)irst the girls
only appeared to recognize racism
as a factor in violence when asked
if they would define racism as
being violent.” One girl said yes,
explaining that, “even though the

person isn’t physically [hurt], it hurts
them emotionally inside, you know,

and I think that hurts more 'cause when
someone hits you, it could be over, but
when someone says something about
your race, you could be thinking about
that for the rest of your life, and you'll
have doubts about that kind of race”
(Ibid.: 24).

It is interesting that, unlike in the first
study, few girls made connections to
race as a factor in triggering aggressive
encounters. One example can be seen
in the response made by a girl against
another visible minority girl:

When you fight, it’s nothing about race,
it’s all about popularity... You don’t just
hate someone because of what they are,
but how they treat you (Ibid.: 23).

The same girl indicated she had been
called racist names when she was in
grade seven, and it offended her at the
time, but now she says she is proud to
be referred to as “China-woman” (Ibid.:
23). This kind of racist naming gets
explained away by another girl who
offers the rationale that the person does
not intend to be racist, they are just
‘mean-spirited’ individuals. There was
also the belief expressed that there was
more conflict between different visible
minority communities than between
people of colour and white people (Ibid.:
23). Thus the process of ‘conventional’
racialization by the dominant culture
becomes obscured.

Another girl’s case—Amy’s—is
interesting and of relevance to the
discussion on the role a girl’s experience
of violence against herself can lead to
their own involvement with violence

as perpetrators. Amy was charged with
assault and admitted to the charge
saying, “(m)y mom hit me, so that’s when
they took me away. When I went into
care, I didn’'t know anything right, so I
assaulted my foster mom and that’s how
it all started” (Ibid.: 17). And again,

4 The second report is entitled “The Invisibility of Racism: Factors that Render
Immigrant and Refugee Girls Vulnerable to Violence” and was authored by
Christie Barron. It was funded by SSHRC, Grant No. 829-1999-1002.
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quoting Barron, “(s)he further explains
that her mother, who cannot speak
English, was not given any support after
she and her father immigrated to Canada
from Hong Kong and then her father left
the family without financial resources.

It is ironic and disturbing that Amy’s
charges of assault and uttering threats
stemmed from a process of her being
placed into care for her own ‘safety’ from
her own mother” (p. 25).

Amy’s experiences exemplify how a
particular social location can impact
negatively on how an individual is
perceived and processed as a risk. Here
the concept of risk can work to the
disadvantage of these girls. It is worthy
and relevant to note the emphasis on
the determination of risk for decision-
making about girls on probation, e.g.,
that is evidenced in the British Columbia
Youth Community Risk/Assessment
instrument. One risk factor of concern in
that instrument, for example, is the fact
that “(t)he youth is facing difficulties or
conflicts relating to cultural, ethnic, or
religious adjustment, including conflicts
or adjustments with peers or family”
(Barron, 2001: 18). But the question has
to be asked: whose risk has priority in
decision-making here, the risk of the girl

to the community or the risk to the girl
in the community? These are policy and
rights questions.

There appears to be the assumption that
the problems the immigrant and refugee
youth who has come to the attention

of the justice system experiences arise
from difficulties in her or her family’s
adjustment to the dominant white
society (Ibid.: 18). The difficulties of
adjustment are articulated as difficulties
of not integrating sufficiently, or not
releasing cultural traditions sufficiently
to fitin (Ibid.: 18).

Yet another systemic factor which
impacts strongly in the riskiness of the
immigrant and refugee girl is poverty.

It is already evident that there are links
between poverty and discrimination
against women and children (Working
Group on Girls, 1995: 2, as quoted by
Barron, 2001: 19). These connections are
proven here in Canada for immigrant
and refugee women and their offspring.
With their lesser economic status and
restricted labor force involvement, they
are vulnerable to being assessed as not
ideal citizens (Cameron, 2001: 19). One
example to illustrate this situation is the
one whereby the professional credentials
of many immigrant and refugee women
are not recognized in Canada. Or, at
another extreme, the disadvantaged
situation of domestic workers at risk

is not resolved (National Association

of Women and the Law, 1999; 8-12;
Fitzpatrick and Kelly, 1998, as quoted in
Cameron, 2001: 20).

In summary, Barron concludes that

it is the risk assessment process in

the justice system that contributes

to the immigrant and refugee girls’
vulnerability to getting caught up in that
system (p. 26). In essence, the emphasis
on the individual girl’s problems of
adaptation to the dominant society
denies the systemic prevalence of
violence in their lives (Ibid.: 26). As we
have seen, it is the system—in this case

the justice system—that can set these
young women of colour up for failure,
through the system’s own technologies
of assessment. And it is the intersection
of processes such as racialization,
gendering and povertization, not
individual factors, such as the mental
status of the immigrant and refugee
girl, that figure most prominently in the
equation.

Study III: The Voices of Service-
Providers Working with the Girls

The third FREDA study examined

the perceptions of service providers
who work closely with girls and
provides confirming information for

the other two projects’ findings.’ Five
roundtables were conducted with 38
service providers, 10 of whom work with
street-involved girls, 10 with lesbians,
bisexual, and transgendered girls, 8
with Aboriginal girls, and 6 with girls
with disabilities. In addition, individual
interviews were conducted with four
service providers with immigrant and
refugee girls (Janovicek, 2001: 2). The
goals of the roundtables were to gain an
understanding of the girls’ lives and to
brainstorm around ways to support girls.
The participants were asked to comment
on the factors influencing girls’

identity formation, their vulnerability

to violence, the barriers the girls face,
and how they understand and respond
to systemic disadvantage. Finally, the
service providers also spoke to the
question of how policies impact on girls’
lives and made recommendations for
reform (Ibid.: 2).

Those interviewed point out that a

lack of services for these marginalized
girls makes them more vulnerable to
violence. Girls who do not meet the
dominant society’s expectations will not
be seen as fitting in. The participants
argued that existing services are more
often likely to be based upon models

of social control and punishment than
assistance and support (Ibid.: 4). These

5 The final report of that project is entitled “Reducing Crime and Victimization: A Service Providers’
Report” and was authored by Nancy Janovicek. The study was funded by the National Crime
Prevention Centre, Community Mobilization Program, Ministry of Justice, Canada.
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responses appear to be derived from
more general societal perceptions that
the youth are out of control and need
to be reformed. Improving services
therefore would require a shift in

how both service providers and the
community think about young people
from the margins (Ibid.: 4).

One quote from a service provider
working with immigrant and refugee
girls nicely encapsulates the general
sense of the respondents with regard
to the role the system plays in creating
the disadvantaged state for these
marginalized girls:

I think it’s set up though to alienate
some children in the interest of others,
the whole system... institutions, penal
institutions... They're creating it for
those people who they've set up to put
there. And most of them don't expect
their golden children to be there and
they end up there. This is where we have
the therapists and all the psychologists
and the psychiatrists justifying why this
person’s behavior would be like this.
You never hear such justification for the
poor kid or the racialized kids who get
institutionalized (Ibid.:5).

The service providers also felt that
conflicting cultural values between the
family and the dominant society are

a major problem for the youth. First
there may be disciplinary measures
taken in the immigrant or refugee

home that conflict with Canadian
norms. Spanking is only one example

of that kind of unacceptable measure
legally sanctioned in Canada, but

not an uncommon practice in other
countries. Sexual mores represent
another common area of conflict (Ibid.:
11). Though sexuality can be a hidden
issue in many immigrant and refugee
communities, in the Canadian culture,
women of colour are often sexualized
(Ibid.: 11) in the media and other means
of communication in the dominant
culture. Therefore mixed messages get
delivered to the girls, but silence on

the topic in their home does not allow
them to understand the messages. Other
issues such as HIV/AIDS, homosexuality
and acceptable sexual practice can be

similarly hidden (Ibid.: 11). As a result,
although most of the girls interviewed
in the first two studies indicated they
were proud of their heritage and family,
the family itself does not evolve as

the site for support or clarification on
the sensitive issues which make the
girls even more vulnerable to negative
external influence.

The service providers interviewed also
identified schools as a primary site of
violence for the girls. Unfortunately,
“intercultural tensions among young
people are seldom understood to be an
manifestation of racist and patriarchal
relations” (Ibid.: 10). In the report it is
argued that, instead, the media and
teachers tend to emphasize bullying

as the problem. Again, individual
children are blamed with little attention
paid to the sociocultural dimension
(Ibid.:10). One reality is, though, that
the process of racialization in the school
system is demonstrated in the negative
experiences identified and the high
drop out rate of young women of colour
(Fernadez et al., 1989; Kelly, 1998; Mogg,
1991, as quoted in Barron, 2001: 27). This
can trigger a downward spiral in which
the girl drops out of school, becomes
alienated from her family, hits the street
and becomes targeted for prostitution
and aggression.

It is true that power plays can be
involved in the tensions resulting in
bullying. Defending the pecking order
protects a particular group’s social
location, and, power relations are also
played out within cultural groups on the
street as well as in school. As one service
provider analyzed:

I think there is an expectation that if you
don’t exert your power over somebody,
then you are on the bottom of the
pecking order... It’s no different on the
street but the level of competition then
becomes physical because the only
thing that you have left are your fists or
your words... I think that we've created
a population of young women who
just believe that they need to victimize
someone else to get their own power
back because what they’'ve been taught
is you're either a victim or a victimizer
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(Janovicek,
2001: 4).

Thus aggression which occurs within

a peer group sorts out who possesses
the control in the group—and this

can happen within gender groups as
well (Ibid.: 16). The girls are the most
vulnerable to the controlling behaviors
from male peers. The service providers
agreed that boys maintain control over
groups of youth on the street. Through
the employment of violence and sexual
domination, they maintain power and
control of the girls (Ibid.: 16).

One service provider explained this in
the following way:

In the squats, it’s just a given. I've heard
young women say, “just choose now who
you're going to have sex with because
you're going to have sex with somebody
to stay here because that’s the way it’s
run. The guys are making that really
clear. That’s just the trade-off and that’s
the power in the squats” (Ibid.: 16).

But teachers and the media tend not to
acknowledge that fights and conflicts
also often have a racialized edge (Ibid.:
10). When young people of colour do
defend themselves against racist slurs
and/or bullying, teachers tend to blame
them for provoking fights and being the
bullies (Ibid.: 10).

The interviewees also commented that
students, as we have seen to be true in
the interviews with the girls themselves,
often do not seem to find racism a
problem. They indicated that they find
students who are born here, whether
Chinese, South Asian, or Black, seem

to find an affinity with the mainstream
dominant culture and see immigrant
and refugee kids as ‘other’ (Ibid.: 10-11).
The latter perception is consistent with
what Barron found in her study, when
interviewing immigrant and refugee
girls on probation, in the referencing of
recent immigrants as FOBs.

The most challenging issue for the girls,
according to Janovicek, remains the

one of different sets of cultural values
that frequently conflict with each other
(Janovicek, p. 11). Girls in abusive dating
relationships, for example,



Violence and its Alternatives

continue in the relationship just to
defy their parents’ cultural values
(Ibid.: 11). Because of this, they are
particularly vulnerable since, as stated
previously, they often do not feel they
can turn to their parents for help and
understanding. Intersecting with

the other difficulties with language,
gender, and poverty, it appears then
that the tensions between cultural
values which impact on how one is
expected to behave in society create

Fourth, the girls’ vulnerabilities arising
from their social location can result in
the girls being considered as ‘risky’ from
the dominant society’s perspective,

as was seen to be true for the girls on
probation.

Finally, when trying to come up with
solutions, all of the above can be further
analyzed through a rights based lens,
whether it is through application of the
Section 15 equality provisions of the

serious dilemmas for the girls.

Discussion and Conclusions

In reviewing the findings from the
three studies, through the theoretical
lens initially set out, several common
themes emerge:

First, the same systemic processes of
discrimination can disadvantage the
girls and make them more vulnerable
both to becoming targets of aggression
and for becoming aggressive
themselves.

Second, it is clear that the racialization
process for the immigrant and

refugee girls can work both within

the dominant culture and within the
racialized culture itself. That is, the
girls may come to internalize the
dominant culture’s racialized view

of themselves as being inferior. Also,
the girls provide evidence of feeling

The
commented that students,
as we have seen to be true
in the interviews with the

interviewees also

girls themselves, often do
not seem to find racism a
problem. They indicated
that they find students who
are born here, whether
Chinese, South Asian, or
Black, seem to find an
affinity with the mainstream
dominant culture and see
immigrant and refugee kids
as ‘other’.

discriminated against, especially in
the school setting, but they may not
connect that same process with their
own peer experiences in conflict
situations. They recognize hierarchies
amongst different ‘minority’ cultural
groups, but construct them as power
hierarchies, not necessarily explicitly
racial ones.

Third, tensions from conflicting
cultural expectations make the

girls more vulnerable, especially

since many of the girls interviewed
expressed mistrust of school
authorities to assist in support and
counseling as well as the fact that their
families were not necessarily seen as
locations for clarification on troubling
issues about sexuality and bullying.

Charter or such instruments as the
provisions of the UN Convention on
the Rights of the Child. It is evident
that because of discrimination, their
rights to well-being and safety are
jeopardized, and should be available
to legal remedies, although it is

also clear that this route requires
advocates for the girls who would
carry their case forward.

Margaret A. Jackson, School of
Criminology at Simon Fraser
University, lectured in the Institute for
the Humanities series on Violence and
Its Alternatives, October 10, 2002.
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